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I. I am living, for the first time in my life, the experience of a pregnancy. Thinking about the third European Ecumenical Assembly, it seemed to me like caring for a son or a daughter: in order to let something new to be born from this journey: 1) we have to exchange with each other a gift; 2) we have to pray for God’s Grace that it may give us light and assist us; 3) we have to give all our care so that this “child” we have called into being may grow. I would say, using this metaphor, that the work we are starting on the Charta Oecumenica belongs to the third dimension, the dimension of care: as a mother and a father prepare all the necessary things for the child which is going to arrive, at the same way through the working groups here today we want to start to prepare some of the necessary conditions in our hearts and in our churches to receive the gift of unity. It was decided to use the Charta Oecumenica which has in itself great richness but also elements of weakness as a working instrument for the EEA3 because the churches in Europe have already gone on a long journey with this document. The time has now come to go deeper. 

At the origin of the Charta Oecumenica, the recommendation of the Second European Ecumenical Assembly (Graz, Austria, June, 1997) was “That the churches develop a common study document containing basic ecumenical duties and rights. From this a series of ecumenical guidelines, rules and criteria could be developed which would help the churches, those in position of responsibility and members, to distinguish between proselytism and Christian witness, as well as between fundamentalism and genuine faithfulness, and help to shape the relationships between majority and minority churches in an ecumenical spirit” (I.2). 

After a process of consultation and discussion of the proposed draft for the Charta Oecumenica by the churches, Bishops’ Conferences and ecumenical organisations from all over Europe, which lasted from July 1999 to April 2001, the final version of the Charta was signed by the then two Presidents of CCEE and CEC, respectively Metropolitan Jérémie of France and Cardinal Miroslav Vlk from Prague, in the frame of the European Ecumenical Encounter in Strasbourg, on Sunday, 22 April 2001. With the signing of the Charta in Strasbourg, the second and most important phase in the Charta process had begun. Since then it has become the task of the churches, Bishops’ Conferences and ecumenical organisations throughout Europe to continue working with the Charta to make it their own. 

The character of the Charta is described in the introduction of the Charta document itself as follows: “It describes fundamental ecumenical responsibilities, from which follow a number of guidelines and commitments. It is designed to promote an ecumenical culture of dialogue and co-operation at all levels of church life, and to provide agreed criteria for this. However, it has no magisterial or dogmatic character, nor is it legally binding under church law. Its authority will derive from the voluntary commitments of the European churches and ecumenical organisations. Building on this basic text, they can formulate their own local addenda, designed to meet their own specific challenges and resulting commitments”. In this respect the Charta Oecumenica is a text, which aims at offering the churches in Europe a new ecumenical vision and engage them in a process of a living ecumenical culture.

In particular there are three elements which make Charta Oecumenica a unique experience for the churches in Europe and which represent its richness: 

1. Charta Oecumenica is a “European” text; it is the fruit  of a joint multilateral work made by all churches in Europe, Catholic, Orthodox and Protestant. It is  a “European” text also in the sense of aiming at creating a fellowship beyond the national situations. It calls for each church to become aware and active for the entire ecumenical scene and not only for the national context and situation. 
2. Charta Oecumenica is not intended to be another written document. The document itself wants to be the occasion for meetings, exchanges, reflections, common projects… this is the reason why, for each theme the Charta demands a precise and concrete engagement, with it continuously stating: “we commit ourselves”. Perhaps on this aspect of Charta Oecumenica we can still make some further step.

3. The fundamental inspiration of each part is taken and is expressed by a quotation from the Holy Scriptures. This means that the fundamental reference and key of interpretation is God’s word. We have always to go back to the Scriptures in order to have a common and fundamental light on the journey towards the visible unity of the churches. The Scriptures are the criteria which can illuminate churches while addressing the controversial issues.
Charta Oecumenica has been translated so far into 30 languages, from Russian to Armenian, Esperanto and even Arabic. It is impossible to list the many occasions and diverse contexts and formats in which the text has been published on Internet sites, in magazines, brochures, books, Power Point presentations... Also impossible to count are the meetings at which the Charta has been presented, or to which we as CCEE and CEC have been invited. Some of these events have particularly impressed us. We should mention that the Charta Oecumenica has been largely discussed practically in all European countries to different degrees and formally adopted in: Austria, Finland, Germany, Hungary, the Netherlands, Sweden and Switzerland. 

In relation to the EEA3, the CCEE-CEC Joint Committee recommended at its meeting in Chartres, from 3-6 February 2005, that “The entire process will be guided by the Charta Oecumenica, which itself sets an agenda the Churches have given themselves to deepen collaboration and find common tasks for the future of Europe”. The CCEE-CEC Planning Committee for the EEA3, at its meeting in Terni, from 17-20 March 2005, considered that in the EEA3 process the Charta Oecumenica should accompany the whole process leading to the Assembly in Sibiu as well as during the Assembly itself. 

II. Each one of the 12 chapters of the Charta Oecumenica will have a direct impact in the EEA3 process, though CEC and CEC proposed to focus the discussion during the whole EEA3 process and at the Assembly itself in Sibiu on the following 6 themes: 
1.
Called Together to Unity in Faith (Charta Oecumenica, 1)
The theme of unity rooted in the Trinitarian faith is the starting point for the Charta. The ecumenical task for the churches in Europe is to show forth this unity, despite the barriers caused by their different perceptions of the church, its sacraments and ministers. Some churches progressed on their way towards the visible unity between themselves e.g. through the Community of Protestant Churches in Europe (Leuenberg Church Fellowship) 1973, the Meissen Agreement, 1991, the Porvoo Common Statement, 1996, and the Reuilly Agreement, 2001. The commitments of the Charta exhort all churches to seek a common understanding of Christ’s message of salvation in the gospel, and to work towards mutual recognition of baptism and eucharistic fellowship. 

1. What can the churches in Europe already share among each other on the way towards the visible unity between them? 

2. What are the possibilities for a mutual recognition of baptism?

2.   Participating in the building of Europe (Charta Oecumenica, 7)
Europe is engaged in a profound self questioning about the political shape of the continent, and whole societies are questioning their identity, their values, and their relations with others, in particular how to deal with the presence of minority groups in their midst. The Charta Oecumenica calls on the churches to work together to shape the values which underpin European unity and the conduct of the European institutions. This means active engagement in issues of justice, freedom, sanctity of life, family values and the protection of the disadvantaged and marginalised. The churches are urged to work to prevent a new East-West divide, to create a new sense of European unity, but to avoid the danger of Eurocentricity, or the abuse of religion in political, ethnic or nationalistic confrontation. 

1. What does it mean to the churches to support the integration of the European continent? 

2. Which are the priorities the churches are putting in place to promote the values recommended by the Charta Oecumenica?

3.    Migration (Charta Oecumenica, 8)
The issue of migration will be the overall theme of the program for Sibiu, the cultural capital of Europe during the year 2007. Migration is an integral part of human history and a challenging issue for the churches in Europe today. “European citizens continue to emigrate from or move within Europe, while migrants and refugees from other parts of the world arrive to build new lives in a European home. Although there are challenges associated with the settlement of newcomers and longer-term residents in Europe, such individuals widely contribute to Europe's economic well-being and serve to enrich further its diverse cultures. Europe's tradition of protecting human rights, integrating migrants and refugees and cherishing cultural diversity, however, is currently under strain. By vocation, churches are well positioned to promote mutual understanding and acceptance between various communities and to play an active part in the building of a just society of cultural, racial and religious diversity”. The Charta Oecumenica invites us “to overcome the feeling of self-sufficiency within each church, and to eliminate prejudices; to seek mutual encounters and to be available to help one another”. 

1. How should churches in Europe react together to the new challenges of migration?

2. What will be the specific contribution of the churches to improve the policy of the European countries on migration?
4.   Safeguarding the creation (Charta Oecumenica, 9)
Charta Oecumenica states that “Believing in the love of God the Creator, we give thanks for the gift of creation and the great value and beauty of nature. However, we are appalled to see natural resources being exploited without regard for their intrinsic value or consideration of their limits, and without regard for the well-being of future generations”. In this respect, the churches took more and more action in safeguarding the creation. Since the Assembly in Graz, CEC has supported the establishment and growth of the European Christian Environmental Network (ECEN); CCEE has been working for the past 6 years through annual meetings of the delegates of the bishops’ conferences in care of this pastoral issue. There have been occasions of cooperation and participation to each other’s meetings.
The Christian churches are in agreement in evaluating ecological problems: responsibility for Creation is a key challenge for the future of society, for a secure peace and for Christian witness, too, in modern society. They also agree about the fundamental importance of the principle of sustainability as part of the Christian values.  Environmental education teaches us to respect, to seek and to experience God’s presence in his creation, and it opens a new way to belief for many people. For this reason responsibility for creation must be conveyed and practised as an important part of the Christian faith. In particular, liturgical symbolism and Christian customs hold many possibilities for sensitising people for a perception of God in creation, and thus they can lead to a growing awareness of ecological responsibility. 

1. What provision is there for all churches to celebrate an ecumenical day of creation?

2. How could churches help each other to develop local actions on environmental issues?

5.
Cultivating relations with Islam (Charta Oecumenica, 11)
The religious geography of Europe has changed markedly in the last 50 years. The immigration of new work forces has been the main reason that some 12 million Muslims live in Western European countries. But Christians in Central and Eastern Europe have known the presence of Muslims since the 15th century. Since the terror attacks of 11 September 2001 in New York and Washington D.C., interreligious dialogue has become a central issue for world politics and of interest to a wide audience. Politicians and the media have rediscovered religions as a topic in politics and the society. The absolute necessity of interreligious and intercultural dialogue is invoked, and is considered indispensable for preserving world peace. Charta Oecumenica is inviting all churches in Europe to “intensify encounters between Christians and Muslims and enhance Christian-Islamic dialogue at all levels”.

Interreligious dialogue initiatives in Europe are many and diverse. Supranational, regional and national initiative groups, the Focolare Movement, San Egidio, Taizé and others are already making irreplaceable contributions to interreligious dialogue in Europe’s churches. Bishops’ Conferences and churches have published statements and informational materials, set up working groups and secretariats or appointed persons to be in charge of interreligious dialogue. In 2001 the CCEE-CEC Committee for Islam in Europe took a new initiative by holding a conference, 12-16 September in Sarajevo, Bosnia-Herzegovina, on the theme “Christians and Muslims in Europe: responsibility and religious commitment in a pluralistic society”. The purpose of the conference was for Christian and Muslims, as believers in one God, to reflect together on how to meet their responsibility in the secularised European society of today. 

1. How could churches in Europe improve their dialogue with Muslims? 

2. What could be a specific European contribution to the dialogue with the Islam world wide?
6.
Europe in a wider world / Globalisation 

Churches in Europe recognise globalisation as a process containing both opportunities and challenges. Churches should not ignore all the positive elements of globalisation, (in fields such as culture, economics, world-wide solidarity …) which may even seen as a form of journey towards unity. On the other hand they are aware that globalisation also highlights vulnerabilities, particularly for some distinct groups in society, e.g. trafficked women, migrants, minorities, socially excluded and others. Special attention needs to be paid to the situation in the developing countries. Churches have to oppose those aspects of globalisation which do not take these vulnerabilities sufficiently into consideration. These include aspects which demonstrate overstepping the limits given to us and which confront us with idolatry of totalitarianism in terms of ideology, market place or anything else. 

In the current form of globalisation, it is particularly the idolatry of the market place and the tendency for the creation of a market society with all its harmful consequences on human relationships, culture, and human identity which urges the churches to witness the possibility for a different way of “globalisation”. Actually, churches themselves live a kind of global dimension which does not annihilate nor delete the uniqueness of the  local; being global networks they could easily contribute to the spreading of a society of peace, of care, of solidarity, of reciprocity.

1. How do the churches in Europe avoid Eurocentricity and develop the values of the Charta Oecumenica in world terms, through their partnership in other regions of the world? 

2. What will be the contribution of the European churches to a proper approach of the globalisation at the world level?
III. Conclusion

There is a very nice story tale by Handersen that seems  to be a nice image for our journey to Sibiu. Once upon a time there were two children, Kay and Gerda. One day a fairy mirror broke. Kay’s eye was wounded and his heart became frozen. The bewitched child was kidnapped by the Snow queen. His friend Gerda left to look for him and make him free; she made a long and dangerous journey, but at the end she could find the castle where Kay was kept in prison. Without memory and recollections, Kay spent the whole time playing with some icy little cubes: the Snow-queen had promised that once he managed to write the word “eternity” with those cubes, she would set him free and he would have been master of himself again. Gerda cried when she saw her imprisoned friend, who was even unable to recognize her. But those tears went on Kay’s face and falling down on his chest, made the icy splinter melt and his eyes could see again. Therefore the children were able to write the word “eternity”. The bewitching ended and they were set free again. 

Our wish is that we succeed, through the work we are going to start now in the groups and which will continue for the next months, to look at the Eternal One,  so that He may help us to see each other with new eyes and to get free from the  bewitches of division which divide our churches.

